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falsehood Is seen to follow from defects of the source, as
when the cognition of a yellow conch is seen to arise from
jaundice, it is not actually the defects that cause falsehood.
What happens in such cases is that defects being present,
merits disappear; consequently, truth cannot be produced
and thus falsehood which is inherent persists in cognition'
Defects or demerits include those belonging to the cogniser,
e.g. jaundice and those belonging to objects/ e.g. minuteness,
distance etc. Excellences or merits are : the healthiness of
sense-organs, reliability of a person, nearness of an object
and so on. Defects are not active in producing falsehood.
Their function is merely to remove merits. Merits alone are
the direct cause of truth, and in their absence - which is
seen in two ways/ viz., when demerits are present, and
when either the substratum of merits is absent, as in the
case of the Vedas which are supposed by the Mimamsaka to
be authorless, or it is not functioning as in the case of
dreams, when sense-organs stop their operations " there
is no production of truth. It is an error on the part of the
Mimamsakas to suppose that falsehood is caused by de-
merits. The fact is that demerits merely remove merits. A
further proof of the fact that falsehood is not produced b/
demerits is found in the case of non-cognition. The Mimam-
saka cities positive and negative concomitance between
demerits and falsehood as the proof of the former being the
cause of the latter. But this is wrong, because this con-
comitance, though true in the case of illusion and doubt,
fails In the case of non-cognition, which is accepted as
false and at the same time as not depending on demerits.
But, so!ely on the absence of the cause of cognition.
Therefore, the right conclusion that is forced upon is that
falsehood is uncaused and natural, while truth is caused and
adventitious.9

The Naiyayika rejects the Buddhistic view of intrinsic
invalidity on the ground that It cannot account for unsuc-
cessful practical activity (Pravrtf/v/samvacfa). If the invali-
dity of knowledge be self-evident, why should a man run
after the false, knowing that it is truth of knowledge consists
in its capacity to produce successful action? Hence, prior